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Abstract: The Council of Ephesus is an important event in the Church 
History. In this paper, we give an introduction about the main events of 
this council; we will make an overview about the date of this event in the 
Byzantine, Syriac and Coptic traditions. We will provide the reader with 
three sets of the Coptic liturgical texts relating to this council and we will 
give a brief commentary on these texts. 
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Resumen: El concilio de Éfeso es una fecha importante en la historia de la 
Iglesia. En este trabajo, ofrecemos una introducción de los eventos más 
destacados de este concilio; haremos un recorrido sobre la fecha de esta 
festividad en la tradición bizantina, siria y copta. Además, ofrecemos al 
lector tres ejemplos de textos litúrgicos coptos relacionados con este 
concilio, así como un breve comentario de estos textos 
 











The council of Ephesus is a turning point in the life of the Church. A 
Coptic tradition attributes to this council the introduction of the 
Creed.1 The sources relating to this council arrived in different 
languages such as Greek, Latin, Coptic, Syriac, Armenian and 
Georgian.2 In this council, Cyril of Alexandria played an important.3  
Despite this rich documentation, very few studies are dedicated to 
the liturgical texts relating to this council.  
The Coptic liturgical texts provide an amazing date of the 12 Tût. 
In this paper, we will overview of all the dates relating, then we will 
give the commemoration of 12 Tût in the different calendars in order 
to show that the council of Ephesus is not mentioned in any at this 
date. 
We will study the different calendars known in the Coptic tradition 





The table below gives the development of the events4 in this council.5  
 
430 
November 19. The Emperor Theodosius II invitation to the Synod 
at Ephesus. 
                                                 
1  Youhanna Nessim Youssef, “The introduction to the Creed (revisited),” Bulletin de 
la Société d’Archéologie Copte 47 (2008), pp. 93-111. 
2  M. Geerard, Clavis Patrum Graecorum, Corpus Christianorum, Turnhout : Brepols 
1980, volume 4, p.30-32 § 8611. 
3  For an overview of this controversy cf. N. Russel, Cyril of Alexandria, The Early 
Church Fathers , London and New York: Routledge 2000, p.31-57. 
4  C. Hefele, A history of the councils of the Church from original documents, volume 3, AD. 
421-451, (Edinburgh: T&T Clark, 1883), pp. 1-110; 
5  A. J. Festugière, Ephèse et Chalcédoine, actes des conciles,  Textes dossiers documents, 
(Paris : Beauchesne, 1982), pp. 12-13. R. Teja, La “tragedia” de Efeso (431): Herejia y 
poder en la antigueda tardía (Santander: Servicio de publicaciones de la Universidad 
de Cantabria, 1995) [thanks to the reviewer of CCO for attracting my attention to 
this reference]. 





7 May. The Pope Celestine answers a letter giving a beautiful proof 
of his peace-disposition to Cyril. 
15 May the pope Celestine addressed to the Emperor Theodosius 
saying that he could not be present at the Council 
22 June. First session Nestorius is condemned by the Cyrillian 
council. 
26 June. Cyril and Memnon are condemned by the Oriental. 
29 June. Sacra sent to the Cyrillian council by Palladius. 
1 July. Relation of the Cyrillians to Theodosius carried by Palladius. 
10-11 July. The legates of the pope subscribed to the condemnation 
of Nestorius. 
16-17. After three convocations John of Antioch is condemned by 
the Cyrillians. 
22 July. Affair of the priest Charisius at the Cyrillian council. 
Sacra confirming the depositions of Nestorius, Cyril and Memnon 
and putting them under arrest 
13 August. The Cyrillian bishops sent to Constantinople wrote the 
Cyrillian council. 
Eight legates of each party are sent to the court by imperial order 
11. September. The legates of the prefecture of the Orient are 
received in audience by the Emperor 
25 October. Maximian is ordained with the assistance of the 
Cyrillians. 





End of July Theodosius wrote to John of Antioch and to Simon 
Stylite for the peace with Cyril 










1 January Second sermon of Paul of Emesa at Alexandria 
Spring Letter of John of Antioch and the reply of Cyril 
 
As we can see none of the dates mentioned above corresponds to date 
of 12th Tût (9th September). The closer date is 11th September when the 
legates of the Oriental are received by the emperor. Hence it is 




The Council of Ephesus in the Coptic literature 
 
Many Coptic texts are related to the council of Ephesus, for example, 
in one text we find the Abbot Victor of the monastery Pbow playing 
an important,6 in another tradition relating this council to Shenoute7 
which is confirmed by the fragments of the History of the Patriarchs8 
this tradition is also attested in the doxology Batos of Shenoute9 
 
ⲁⲗⲏⲑⲱⲥ ⲁⲕϭⲓⲥⲓ ⲉⲙⲁϣⲱ ϧⲉⲛ ⲑⲙⲏϯ 
ⲛ̀ϯⲥⲩⲛⲟⲇⲟⲥ ⲛ̀ⲧⲉ ⲛⲉⲛⲓⲟϯ 
ⲛ̀ⲟⲣⲑⲟⲇⲟⲝⲟⲥ ϧⲉⲛ ϯⲡⲟⲗⲓⲥ ⲉⲫⲉⲥⲟⲥ 
Truly, you became elevated in the 
midst in the Synod of our Orthodox 
fathers in the city of Ephesus 
                                                 
6  U. Bouriant, Actes du concile d’Éphèse, Mémoires publiés par les Membres de la 
Mission Archéologique Française au Caire, (Paris : Ernest Leroux, 1892), pp. 2-4. 
7  C. Lenormant, « Note relative aux fragments du concile œcuménique d’Éphèse » 
Mémoires de l’Académies des inscriptions et Belles-Lettres, 19 (2) (1852) 
8  D. W. Johnson, “Further Fragments of a Coptic History of the Church: Cambridge 
Or. 1699R.” Enchoria 6 (1976): 7-17. Id., “Nestorius” Coptic Encyclopedia, A.S. Atiya 
(ed.) volume 6 (New York: MacMillan, 1991), col. 1786a-1787b. 
9  Nahdat ‘l-Kanais, ⲡϫⲱⲙ ⲛ ̀ⲧⲉ ϯⲯⲁⲗⲙⲟⲇⲓⲁ ⲉⲑⲟⲩⲁⲃ ⲛ ̀ⲧⲉ ⲙⲣⲟⲙⲡⲓ ⲙ ̀ⲫⲣⲏϯ ⲉⲧⲁⲩⲑⲁϣⲥ ⲛ ̀ϫⲉ 
ⲛⲉⲛⲓⲟϯ ⲛ ̀ϯⲉⲕⲕⲗⲏⲥⲓⲁ ⲛ ̀ⲣⲉⲙⲛⲭⲏⲙⲓ ⲛ ̀ⲟⲣⲑⲟⲇⲟⲝⲟⲥ [The book of the holy psalmodia as it 
was established by the fathers of the Coptic Orthodox church] (Cairo: s.n., 1949), 
pp. 423-424. This doxology, in the edition of Tukhi, is dedicated to Cyril of 
Alexandria as Shenoute is not recognized as a saint in the Catholic Church. cf. Y. 
‘Abd al-Masih, “Doxologies in the Coptic Church. Edited Bohairic Doxologies”, 
Bulletin de la Société d'Archéologie Copte 6(1940), pp. 19-76 espec., p. 48. 
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ⲁⲕϯϣⲓⲡⲓ ⲛ̀ⲛⲓⲥⲧⲟⲩⲣⲓⲟⲥ ⲡⲓⲡⲁⲧⲣⲓⲁⲣⲭⲏⲥ 
ⲛ̀ⲁⲥⲉⲃⲏⲥ ⲟⲩⲟϩ ⲁⲕⲉⲣⲟⲙⲟⲗⲟⲅⲓⲛ 
ⲛ̀ϯⲟⲙⲟⲗⲟⲅⲓⲁ ⲉⲑⲛⲁⲛⲉϥ 
You gave shame to Nestorius the 
impious patriarch, you confess the 
good confession 
Ϧⲉⲛ ⲟⲩⲙⲉⲧⲟⲩⲁⲓ ⲛ̀ϯⲧⲣⲓⲁⲥ 
ⲛ̀ⲣⲉϥⲧⲁⲛϧⲟ ⲛ̀ⲟⲩⲙⲟⲟⲥⲓⲟⲥ ⲫⲓⲱⲧ ⲛⲉⲙ 
ⲡϣⲏⲣⲓ ⲛⲉⲙ ⲡⲓⲡ̄︦ⲛ︦ⲁ︦ ⲉ︦ⲑ︦ⲩ︦  ⲅ︦ ⲛ̀ⲣⲁⲛ 
ⲟⲩⲛⲟⲩϯ ⲛ̀ⲟⲩⲱⲧ 
In one unity of the Life giving 
Trinity the consubstantial The Father, 
the Son and the Holy Spirit, three 
names one God 
ⲟⲩⲟϩ ⲁⲕⲥⲱⲧⲉⲙ ⲉⲧⲥⲙⲏ ⲉϥⲱϣ 
ⲉⲃⲟⲗϧⲉⲛ ⲧⲫⲉ ⲉϥϫⲱ ⲙ̀ⲙⲟⲥ ϫⲉ 
ⲁⲩⲉⲣⲁⲅⲓⲁⲍⲓⲛ ⲙ̀ⲙⲟϥ ⲥⲉⲛⲟⲩⲑⲓⲟⲥ 
ⲛ̀ⲁⲣⲭⲏⲙⲁⲛⲇⲣⲓⲧⲏⲥ 
And you heard the voice from 
heaven, proclaiming and saying: 






In the Byzantine tradition, the commemoration occurs in the 
Synaxarion of Constantinople on 9 September (12 Tût): 
Th/ß aujth// hJmera mnhvmnhn ejpiteloußmen twßn eJkaton  penthvkonta aJgivwn 
qeofovrwn patevrwn twßn ejn jEfevsw/ 
On this day, we celebrate the hundred and fifty God-bearers, fathers 
in Ephesus10 
The Synaxarion of Constantinople was revised by the order of the 
Emperor Basil II (975-1025AD)11. In the tenth century, The Melkites 
started to translate their synaxarium12 to Arabic where we can find 
this commemoration in the Manuscript Paris Arabe 254 fol. 7r-v.13 The 
                                                 
10  H. Delehaye, Synaxarium Ecclesiae Constantinopolitanae e codice sirmondiano, 
(Bruxelles: Société Bollandistes 1954), Col. 31-32. 
11  A. Fortescue, “Synaxarion” Catholic Encyclopedia 14, C. Hebermann (ed.), (New 
York: Robest Appleton, 1913), s.v. Synaxarion 
12  J.M. Sauget, « Premières recherches sur l'origine et les caractéristiques des 
Synaxaires Melkites » Subsidia Hagiographica 45, (Bruxelles : s.n., 1969). 
13  G. Troupeau, Catalogue des Manuscrits Arabes- première partie Manuscrits Chrétiens, 
Tome 1. Bibliothèque Nationale- Département des Manuscrits, (Paris : 




translation of the Melkite Synaxarion will have a great influence on 
the Copto-arabic synaxarion. We may assume that the date proposed 
by the Coptic Synaxarion is, in fact, the influence of the Melkite 
influence. It is worth mentioning that the number of the bishops in 
the Coptic tradition is two hundred while in the Greek tradition is one 
hundred and fifty. 
While in the Syriac tradition the calendar: for the 9th September 
(Iylûl) commemoration of Šarbil and his sister, Mor Julian the elder, 
saint Basilides the martyr, the birth of the Virgin Mary, Joachim and 
Anna, Yûrâ the martyr.14 The commemoration of the Council of 
Ephesus is on 18 January (2 Canûn).  
Hence we find that the commemoration of the Council of Ephesus 
in the Coptic Church is influenced by the Byzantine tradition rather 
than the Syriac one. 
The commemoration is mentioned in the Synaxarion,15 (c.13 
century) however only one manuscript of the Meneloges of the 
Gospels (12 Tût).16 
This commemoration is absent from the calendars of Ibn al-Rahib, 
(13 century)17 Abu Barakat Ibn Kabar (12 Tût) (14 century)18 and 
Qalqašandî. (15 century).19 
                                                 
14  Roger Akhrass, أهطاهية اًرسايهية الأرجوذهس ية،  مًشورات دائرة لكيدار الأغياد اًس يدية وثذاكرات اًلديسني يف نييسة 
أهطاهية وسائر املرشق ٌلرشاين الأرجوذهس– ادلراسات اًرسايهية   Calendar of the Lordly feasts and the]  بطريرهية 
commemorations of the saints in the Church of Antioch the Syriac Orthodox, Publications 
of the centre of the Syriac studies,] (Damascus : Patriarchate of Antioch and all 
the East for the Syriac Orthodox, 2015), pp. 134-135. 
15  I. Forget, Synaxarium Alexandrinum, «Corpus Scriptorum Christianorum 
Orientalium» 1, Arabic 18 (Paris: Poussielgue, 1905), pp. 19-20. R. Basset, Le 
Synaxaire Arabe Jacobite, (rédaction Copte), 2 Mois de tout et de Babeh, Patrologia 
Orientalis 1.3 Numéro 3 (Paris : Firmin-Didot, 1904), pp. 259[45]-261[47].  
16  F. Nau, Les Ménologes des évangéliaires Coptes-Arabes, «Patrologia Orientalis» 10.2 
Numéro 47 (Paris : Firmin-Didot, 1913), p. 188[24] (Thomas the Apostle), p. 211[47] 
(Archangel Michael), p. 223[59] (the council of Ephesus and the translation of the 
relics of Climasand his companions), p. 225[61] (Thomas the Apostle).  
17  A. Y. Sidarus, Ibn ar-Râhibs Leben un Werk, «Islmakundliche Untersuchengen» Band 
36, (Freiburg: Klaus Schawrz Verlag, 1975), Tafel 7 (Thomas the Apostle). 
18  E. Tisserant, Le calendrier d’Aboul-Barakat, «Patrologia Orientalis» 10.3, Num. 48 
(Paris : Firmin-Didot, 1913), p. 254 [10]. Thomas the Apostle and Clement and his 
companions. 
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Only few fragments survive from the Coptic calendar of Upper 
Egypt, a late fragment of the lectionary from White Monastery, (Paris, 
BNF Copte 43, f.25r (= p. 7 of the quire) commemorates Anba Isaac the 
Stylite the anchorite.20 
The commemoration of the 12th Tût is not mentioned in the seven 
manuscripts used by Bishop Samuel for his edition of the book the 
Order of the Church “Tartîb al-Bay‘ah” 
 
 
The Book of Turuhat (pl. 1) 
 
O.H.E. Burmester was the first to study the Turuhat21 however his 
leading studies, very few studies were done in this subject. We will use 




ⲥⲟⲩ ⲓ︦ⲃ︦ ⲙ̀ⲡⲓⲁⲃⲟⲧ ⲑⲱⲟⲩⲧ 
ⲡϫⲓⲛⲑⲱⲟⲩϯ ⲙ̀ⲡⲓⲥ︦ ⲉⲧϧⲉⲛ 
ⲉⲫⲉⲥⲟⲥ ⲃⲁⲧⲟⲥ 
اثين غرش شِر ثوت 




The 12th day of the 
month of Thot, the 
Council of the 200 in 
Ephesus -Batos 
                                                 
19  R.G. Coquin, “Le Calendrier Copte des fêtes de saints chez al-Qalqašandî » Parole de 
l’Orient 6-7 (1975), pp. 375-411 espec., p. 389. 
20  U. Zanetti, “Leçons liturgiques au monastère Blanc: Six typika,” Bulletin de la 
Société d’Archéologie Copte -46 (2007), pp. 251-304 espec., pp. 278-282. 
21  O.H.E. Burmester, “The Turuhat of the Saints (Tût, Bâbah, Hatûr),” Bulletin de la 
Société d’Archéologie Copte 4 (1938), pp. 141-194, espec., p.148. 
22  M. Simaika and Y. ‘Abd al-Maish, Catalogue of the Coptic and Arabic Manuscripts in the 
Coptic Museum, the Patriarchate, the Principal Churches of Cairo and Alexandria and the 
Monasteries of Egypt, volume 1, (Publications of the Coptic Museum, Cairo: 
Government Press, 1939), p. 84, Number 171. Not in the catalogue of G. Graf, 
Catalogue de Manuscrits Arabes Chrétiens conservés au Caire, Studi e testi 63, Città des 




ⲁⲩⲑⲱⲟⲩϯ ϧⲉⲛ ⲉⲫⲉⲥⲟⲥ 
ϯⲃⲁⲕⲓ⳾ ⲛ̀ϫⲉ ⲥ︦ ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ⳾ 
ⲕⲁⲧⲁ ⲫⲟⲩⲁϩⲥⲁϩⲛⲓ ⲛ̀ⲓ︦ⲏ︦ⲥ︦ 
ⲡⲭ︦ⲥ︦⳾ ⲡⲉϥⲓⲱⲧ ⲛ̀ⲁⲅⲁⲑⲟⲥ 
اجمتع مبديية افسس 
اسلفا ابمر س يدان يسوع 
  وابيَ اًصاحل املس يح
The 200 bishops 
assembled in the city 
Ephesus according to 
the order of Jesus 
Christ (and) His Good 
Father 
ⲉⲑⲃⲉ ⲡϫⲱⲗ ⲉⲃⲟⲗ 
ⲙ̀ⲡⲓⲁⲧⲛⲟⲩϯ⳾ ⲛⲁⲥⲧⲱⲣⲓⲟⲥ23 
ⲡⲓⲓⲁⲥⲉⲃⲏⲥ⳾ ⲡⲓⲣⲱⲙⲓ 
ⲛ̀ϩⲉⲣⲉⲧⲓⲕⲱⲥ⳾ ⲫⲁ ⲡⲓϩⲉⲣⲉⲥⲓⲥ 
ⲉⲧϩⲱⲟⲩ 
الجي حجود اًغري الاًِي  
وسطور اًاكفر الاوسان 
 اًِراطيل  ذو اًبد اًردية
For the denying of the 
Godless Nestorius the 
impious, the heretic 
man who belongs to 
the evil heresy 
ⲫⲏⲉⲧⲁϥϫⲉⲟⲩⲁⲉ* ⲡϣⲏⲣⲓ 
ⲙⲫϯ ⲁϥⲁⲓϥ ⲛⲁϥ ⲙ̀ⲫⲩⲥⲓⲥ ⲃ︦⳾ 
ⲛⲉⲙ ⲟⲩϩⲩⲡⲟⲥⲧⲁⲥⲓⲥ ⲃ︦⳾ ϧⲉⲛ 
ⲡⲉϥⲛⲟⲩⲥ ⲉⲧⲟⲓ ⲛ̀ϫⲱϫⲉⲃ 
بن هللا * اذلي افرتا ػىل
 واوجب طبيؼتني 
 وكٌومني بؼلهل اًياكص
Who blasphemed the 
Son of God and made 
him two natures, two 
hypostases in his 
inferior mind 
ⲁⲩϯϩⲓⲱⲧⲟⲩ ⲛ̀ϫⲉ ⲛⲉⲛⲓⲟϯ 
ⲉⲑⲟⲩⲁⲃ⳾ ⲡⲓⲥ︦ ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ⳾ 
ⲛ̀ⲟⲩϫⲟⲙ ⲉⲃⲟⲗϧⲉⲛ ⲡⲓϭⲓⲥⲓ⳾ 
ϩⲓⲧⲉⲛ ⲡⲓⲡ︦ⲛ︦ⲁ︦ ⲉⲑⲟⲩⲁⲃ 
فتذرغوا ُوالء الاابء 
اًلديسني املاثني اسلفًا 
ابًلوة من اًؼال بواسطة 
 اًروح اًلدس
Our holy fathers, the 
200 bishops clothed 
themselves24 with 
might from the 







واحرموٍ واغًزوٍ من 
رايسة وِيوثَ وهفوٍ غن 
 *  هرس ية
 
They anathematized 
him and threw25 him 
from his high-
priesthood and banished 
him from his throne 
                                                 
23  Read ⲛⲉⲥⲧⲱⲣⲓⲟⲥ 
24  In Arabic “desired ardently” or “agitate the arms while walking’ hence going on 
march. 
25  Arabic: “deposed”. 
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ⲟⲩⲟϩ ⲁⲩⲟⲩⲁϩⲥⲁϩⲟⲩⲓ̀ ⲛ̀ⲟⲩⲟⲛ 
ⲛⲓⲃⲉⲛ⳾ ⲉⲧϫⲱ ϧⲉⲛ ⲡⲉϥⲥⲁϫⲓ 
ⲉⲧⲥⲱϥ⳾ ⲛⲏⲉⲧⲟⲩϫⲱ 
ⲙ̀ⲫⲩⲥⲓⲥ ⲃ︦ϯ⳾ ⲟⲩⲟϩ ⲟⲩⲱϣ 
ⲃ︦ϯ 
ؼيوا لكمن يلول بلوهل  ًو
اذلين ااوجبوا اًطبيؼتني 
 واملش يتني
And they cursed 
everyone who says his 
abominable statement, 
saying two Natures and 
two wills 
ⲙⲉⲛⲉⲛⲥⲁ ⲛⲁⲓ ⲁⲩϣⲉⲛⲱⲟⲩ 
ⲉⲡⲟⲩⲙⲁ⳾ ⲛ̀ϫⲉ ⲛⲉⲛⲓⲟϯ 
ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ⳾ ⲉⲩϭⲣⲏⲟⲩⲧ 
ϩⲓⲧⲉⲛ ⲓ︦ⲏ︦ⲥ︦ ⲡⲭ︦ⲥ︦⳾ ⲉⲧⲓⲣⲓ 
ⲛ̀ϧⲏⲧⲟⲩ ⲛ̀ⲥⲏⲟⲩ ⲛⲓⲃⲉⲛ 
ومن بؼد ُذا رجؼت 
ء الاساكفة اىل  الاابإ
امانهنم غاًبني بيسوع 
 اًفاػي فهيم لك املس يح
 حني
Afterwards, our 
fathers, the bishops 
victoriously went26 to 
their place by Jesus 
Christ who acts in them 
every time. 
ⲧⲱⲃϩ ⲙ̀ⲡϭ︦ⲥ︦ ⲉϩⲣⲏⲓ ⲉϫⲱⲛ⳾ 
ⲛⲁϭ︦ⲥ︦ ⲛ̀ⲓⲟϯ ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ⳾ 
ⲡⲓⲥ︦ ⲉⲧϧⲉⲛ ⲉⲫⲉⲥⲟⲥ ⲛ̀ⲧⲉϥⲭⲁ 
اطلبوا غيا اي ساداثيا 
الااب الاساكفة املاييت 
ابفسس يغفر ًيا 
 خطاايان
Pray to the Lord on 
our behalf our lords 
fathers the 200 bishops 





In order to respond to the following doctrine of Nestorius: 
 
ⲫⲏⲉⲧⲁϥϫⲉⲟⲩⲁⲉ* ⲡϣⲏⲣⲓ ⲙⲫ ϯ ⲁϥⲁⲓϥ ⲛⲁϥ ⲙ̀ⲫⲩⲥⲓⲥ ⲃ︦⳾ ⲛⲉⲙ 
ⲟⲩϩⲩⲡⲟⲥⲧⲁⲥⲓⲥ ⲃ︦⳾ ϧⲉⲛ ⲡⲉϥⲛⲟⲩⲥ ⲉⲧⲟⲓ ⲛ̀ϫⲱϫⲉⲃ 
Who blasphemed the Son of God and made him two natures, two 
hypostases in his inferior mind. 
 
 
                                                 




The theotokia of Monday states this:27 
 
Ⲓ︦ⲏ︦ⲥ︦ ⲡⲭ︦ⲥ︦ ⲡⲓⲗⲟⲅⲟⲥ ⲉⲧⲁϥϭⲓⲥⲁⲣⲝ ϧⲉⲛ ⲟⲩⲙⲉⲧⲁⲧϣⲓⲃϯ ⲁϥϣⲱⲡⲓ ⲛ̀ⲣⲱⲙⲓ 
ⲛ̀ⲧⲉⲗⲓⲟⲥ 
ⲙ̀ⲡⲉϥϫⲱϣ ⲙ̀ⲡⲉϥⲑⲱϧ ⲟⲩⲇⲉ ⲙ̀ⲡⲉϥⲫⲱⲣϫ ⲕⲁⲧⲁ ϩⲗⲓ ⲛ̀ⲥⲙⲟⲧ ⲙⲉⲛⲉⲛⲥⲁ 
ϯⲙⲉⲧⲟⲩⲁⲓ 
ⲁⲗⲗⲁ ⲟⲩⲫⲩⲥⲓⲥ ⲛ̀ⲟⲩⲱⲧ ⲟⲩϩⲩⲡⲟⲥⲧⲁⲥⲓⲥ ⲛ̀ⲟⲩⲱⲧ ⲟⲩⲡⲣⲟⲥⲡⲟⲛ ⲛ̀ⲟⲩⲱⲧ 
ⲛ̀ⲧⲉ ⲫϯ ⲡⲓⲗⲟⲅⲟⲥ 
Jesus Christ the Word, who was incarnated, without alternation, 
became perfect man. 
He did neither alternate, nor mingle or separate in any form 
after the unity. 
But He is One Nature, one Hypostasis and one Prosopon for God 
the Word. 
 
Our text declares this statement:  
ⲟⲩⲟϩ ⲁⲩⲟⲩⲁϩⲥⲁϩⲟⲩⲓ̀ ⲛ̀ⲟⲩ ⲟⲛ ⲛⲓⲃⲉⲛ⳾ ⲉⲧ ϫⲱ ϧⲉⲛ ⲡⲉ ϥⲥⲁϫⲓ ⲉⲧⲥⲱ ϥ⳾ 
ⲛⲏⲉⲧⲟⲩϫⲱ ⲙ̀ⲫⲩⲥⲓⲥ ⲃ︦ϯ⳾ ⲟⲩⲟϩ ⲟⲩⲱϣ ⲃ︦ϯ 
And they cursed everyone who says his abominable statement, 
saying two Natures and two wills. 
The acts of the council mention the following statement: 
 
The holy and great synod, therefore stated that the only begotten 
Son, begotten of God the Father according to nature, true God from 
true God... We too ought to follow these words and these teachings 
and consider what is meant by saying that the Word from God took 
flesh and became man. For we do not say the nature of the Word was 
changed and became flesh, nor that He was turned into a whole man 
made of body and soul. Rather de we claim that the Word in an 
                                                 
27  Nahdat ‘l-Kanais, ⲡϫⲱⲙ ⲛ̀ⲧⲉ ϯⲯⲁⲗⲙⲟⲇⲓⲁ ⲉⲑⲟⲩⲁⲃ, p. 158, Theotokia of Monday part 
6. 
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unspeakable, inconceivable manner united to himself hypostatically 
flesh enlivened by a rational soul, and so became man and was called 
son of man, not by God’s will alone or good pleasure, nor by 
assumption of a person alone. Rather did two different natures come 
together to form a unity, and from both arose one Christ, One Son. It 
was not though the distinctness of natures was destroyed by the 
union, but divine and humanity together made perfect for us ONE 
LORD AND ONE CHRIST 28 
So we shall confess one Christ and one Lord. We do not adore the 
man along with the Word, so as to avoid any appearance of division by 
using the word “with”. But we adore him as one and the same, 
because, because the body is no other than the Word… We ought not, 
therefore, to split into two sons the one Lord Jesus Christ…29 
Hence from this statement we see that only the “nature” was 
highlighted and not Will, which will be raised by the crisis of the 
Monothelitism: The teaching that the person of Christ has “one will” 
or voluntative activity was promulgated by Patriarch Sergius in his 
statement entitled Psephos (633), and officially endorsed by Emperor 
Heraclius in his Ekthesis (638) in an effort (given the increasingly 
fragile state of Byzantine.30 
Hence we can conclude that text provided here above was written 
after the seventh century as it is more related to the Monothelite 
controversy of the seventh century while it should be related to the 
christological controversy of 431. The same confusion occurs also in 
the life of Samuel of Kalamon where we find that Samuel opposed to 







                                                 
28  N. Tanner, S.J. Decrees of the Ecumenical Councils, volume One Nicaea I to Lateran V, 
(Westminster: Georgetown University Press, 1990), pp. 41-42. 
29  Tanner, Decrees of the Ecumenical, p. 43. 
30  E. Epsen, “Monothelitism”, The Encyclopaedia of Eastern Orthodox Christianity, J.A. 











ملا جدف وسطور 
 اًِراطيل  ػىل بن هللا 
When the heretic 
Nestorius blasphemed 
against the Son of God 
ⲟⲩⲟϩ ⲁϥⲁⲓϥ ⲛⲁϥ⳾ ϧⲉⲛ 
ⲡⲉϥⲥⲟϭⲛⲓ ⲉⲧⲥⲱϥ⳾ 
ⲙ̀ⲫⲩⲥⲓⲥ ⲃ︦ϯ⳾ ⲛⲉⲙ 
ⲟⲩⲟⲩⲱϣ ⲃ︦ϯ 
واوجب ػليَ براية اًيجس 
 طبيؼتني ومش يتني 
And he made Him 
(Jesus) in his 
abominable counsel: 
two Natures and two 
will 
ⲁⲩⲑⲱⲟⲩϯ ⲉϫⲱϥ⳾ ⲛ̀ⲥ︦ 
ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ⳾ ⲉⲩⲟⲓ 
ⲙ̀ⲡⲓⲥⲧⲟⲥ⳾ ⲛ̀ϩⲣⲏⲓ ϧⲉⲛ 
ⲉⲫⲉⲥⲟⲥ 
فاجمتع ػليَ ماثيي اسلفًا 
مومٌني مبديية
31
  افسس 
The 200 believers bishops 
assembled in Ephesus 
against him 
ⲛⲁⲩϯϩⲟ ⲉⲣⲟϥ⳾ 
ⲉⲑⲣⲉϥⲧⲁⲥⲑⲟϥ ⲉⲃⲟⲗ⳾ ϩⲁ 
ⲡⲁⲓϫⲉⲟⲩⲁ⳾ 
ⲙ̀ⲡⲉϥⲧⲁⲥⲑⲟϥ ⲉⲃⲟⲗ 
وساًوٍ ان يرجع غن ُذا 
 اًتجديف فمل يرجع
They were asking him 
to return back from this 
blaspheme. He did not 
return.  




* فلؼيوٍ ولك من مؼَ
 وكدغوٍ وهفوٍ
They cursed him with 
all who are with him 
and they broke with 
him and exiled him 
ⲁⲩⲥⲉⲙⲛⲓ ⲉⲩϫⲱ ⲙ̀ⲙⲟⲥ⳾ 
ϫⲉ ⲓ︦ⲏ︦ⲥ︦ ⲡⲭ︦ⲥ︦⳾ ⲅ︦ 
ⲛ̀ϩⲩⲡⲟⲥⲧⲁⲥⲓⲥ⳾ ⲟⲩⲛⲟⲩϯ 
ⲛ̀ⲟⲩⲱⲧ 
وجزموا ُىذا كايلني ان 
 ُو جلثة املس يحيسوع 
 اكاهمي الُوت واحد
They established 
saying: “Jesus Christ 
three hypostases, One 
God 
                                                 
31  Not in Coptic. 







مل يفرتق اًبتة حلظة واحدة  
 الُوت واحد مل يفرتق ابداً 
He is not divided at all 
(even) for one second: 
One God, He is never 
divided. 
ⲁⲗⲗⲁ ⲟⲩⲫⲩⲥⲓⲥ ⲛ̀ⲟⲩⲱⲧ⳾ 
ⲟⲩϩⲩⲡⲟⲥⲧⲁⲥⲓⲥ ⲛ̀ⲟⲩⲱⲧ⳾ 
ⲟⲩⲛⲟⲩϯ ⲛ̀ⲟⲩⲱⲧ⳾ ⲛ̀ⲑⲟϥ 
ⲫϯ ⲡⲓⲗⲟⲅⲟⲥ 
بي طبيؼة واحدة كٌوم 
واحد الُوت واحد وُو 
 هللا اًلكمة 
But one Nature, one 
Hypostasis, one God, He 
is God the Word 
Ϩⲓⲧⲉⲛ ⲛⲓⲉⲩⲭⲏ⳾ ⲛⲧⲉ ⲡⲓⲥ︦ 
ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ⳾ ⲡϭ︦ⲥ̄ 
ⲉⲣϩⲙⲟⲧ ⲛⲁⲛ 
بصلوات املاييت اسلفا اًرب 
 ييؼم ػلييا
Through the prayers of 






The first stanza confuses Christological doctrine with Trinitarian 
doctrine as Nestorius never denied the Divinity of Christ. 
 
“When the heretic Nestorius blasphemed against the Son of God, 
And he made Him (Jesus) in his abominable counsel: two Natures 
and two wills  
They established saying: “Jesus Christ three hypostases, One God 
He is not divided at all (even) for one second: One God, He is never 
divided. 
But one Nature, one Hypostasis, one God, He is God the Word 
As we mentioned in the previous text, Nestorius did not tackle the 
problem of “Wills” which will appear two centuries later.  
The text here echoes the theotokia of Monday (mentions above) as 
well as the doxology of Shenoute. 
The text makes an overview about the heresy of Nestorius 









No doxology is found in the collection of manuscripts used by Yassa 
Abd al-Masih,32 however I find a doxology in the Manuscript Paris 
Copte 12333 (Pl. 2). 
 
اًيوم اًثاين غرش من شِر ثوت ثذاكر املالك 
ميخاييي واجامتع املاييت ابفسس 
دوصوًوجية واطس ٌلمجمع اًثاًث املاثني 
 ابفسس
The 12th of the month of Tût the 
commemoration of the Angel 
Michael and the assemble of the 200 
in Ephesus 
Doxology Batos for the third council 
of the 200 in Ephesus 
ⲡⲉⲛⲓⲱⲧ ⲉ︦ⲑ︦ⲩ︦ ⲁⲃⲃⲁ ⲕⲩⲣⲓⲗⲗⲟⲥ⳾ 
ⲡⲓⲛⲓϣϯ ⲛ̀ⲁⲣⲭⲏⲉⲣⲉⲩⲥ⳾ ⲛⲉⲙ ⲛⲉⲛⲓⲟϯ 
ⲛ̀ⲁⲡⲓⲥⲕⲟⲡⲟⲥ34⳾ ⲁⲩⲑⲱⲟⲩϯ ⲧⲏⲣⲟⲩ⳾ 
ϧⲉⲛ ⲁⲫⲉⲥⲟⲥ35 
Our holy father, Abba Cyril the great 
high-priest and our fathers the 
bishops all assembled in Ephesus 
ⲓ︦ⲏ︦ⲥ︦ ⲡⲓⲙⲁⲛⲉⲥⲱⲟⲩ ⲛ̀ⲛⲓ*ⲓϣϯ⳾ ⲛ̀ⲑⲟϥ 
ⲛⲁϥⲭⲏ ϧⲉⲛ ⲧⲟⲩⲙⲏϯ⳾ ⲟⲩⲟϩ 
ⲁⲩⲧⲁϫⲣⲟ ϫⲉ ϯⲡⲁⲣⲑⲉⲛⲟⲥ⳾ ⲉⲥⲙⲓⲥⲓ 
ⲙ̀ⲫϯ ⲡⲓⲗⲟⲅⲟⲥ 
Jesus the great shepherd was in 
their midst and they confirmed that 
the Virgin gave birth to God the 
Word 
ⲉⲑⲃⲉ ⲡⲓⲥⲁϫⲓ ⲛ̀ϫⲉⲟⲩⲁ⳾ ⲛ̀ⲧⲉ 
ⲛⲁⲥⲧⲟⲣ36 ⲡⲓⲁⲥⲉⲃⲏⲥ⳾ ϫⲉ ϯⲡ︦ⲁ︦ⲑⲣ︦ 
ⲙ̀ⲡⲉⲥⲙⲓⲥⲓ⳾ ⲛ̀ⲛⲟⲩϯ ⲁⲗⲗⲁ ⲟⲩⲣⲱⲙⲓ 
Because of the word of blasphemy 
of the impious Nestorius that the 
Virgin did not give birth to God 
 
 
                                                 
32  Y. ‘Abd al-Masih,,“Doxlogies in the Coptic Church -unedited Bohairic doxologies I 
Tût –Kyahk” Bulletin de la Société d’Archéologie Copte 7(1941), pp. 31-61 espec., p. 36. 
33  L. Delaporte, Catalogues sommaire des manuscrits de la Bibliothèque Nationale de 
Paris (Paris : Piccard, 1912), p. 84 Numéro 123 CANONS ET HYMNES (bohairique) pour 
les six premiers mois de l’année. 
34  Read ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ 
35  Read ⲉⲫⲉⲥⲟⲥ 
36  Read ⲛⲉⲥⲧⲱⲣⲓⲟⲥ 
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ⲁⲩⲙⲟϩ ⲉⲃⲟⲗϧⲉⲛ ⲡⲓⲡ︦ⲛ︦ⲁ︦ ⲉ︦ⲑ︦ⲩ︦ ⳾ ⲛ̀ϫⲉ ⲥ︦ 
ⲛ̀ⲧⲉ ⲁⲫⲉⲥⲟⲥ37⳾ ⲁⲩⲥⲟϩⲓ ⲙ̀ⲙⲟϥ ⲟⲩⲟϩ 
ⲁⲩⲕⲟⲣϥ⳾ ⲙ̀ⲡⲉϥⲥⲁϫⲓ ⲉⲧϫⲉⲟⲩⲁ 
The 200 of Ephesus became full of 
the Holy Spirit and they reproved 
him and they destroyed his 
blasphemous word. 
ⲁⲣ ⲁⲗⲏⲑⲱⲥ ⲱⲟⲩⲛⲓⲁⲧⲉⲛⲑⲏⲛⲟⲩ⳾ ⲱ 
ⲛⲓⲟⲩⲏⲃ ⲛ̀ⲧⲉ ⲡⲭ︦ⲥ︦ ⲛⲓⲫⲱⲥⲧⲏⲣ 
ⲟⲩⲉⲣⲟⲩⲱⲓⲛⲓ38⳾ ⲉϫⲉⲛ ϯⲟⲓⲕⲟⲩⲙⲉⲛⲏ 
ⲧⲏⲣⲥ 
Then blessed are you truly, O priests 
of Christ, the bright stars on the 
whole World 
ⲧⲱⲃϩ⳾ ⲛⲓⲥ︦ ⲛ̀ⲧⲉ ⲁⲫⲉⲥⲟⲥ39⳾ ⲁⲃⲃⲁ 
ⲕⲩⲣⲓⲗⲗⲟⲥ ⲛⲉⲙ ⲛⲏⲉⲑⲙⲉⲙⲁϥ 
Pray: the 200 of Ephesus abba Cyril 





While the doxology is too short and the scribe did not master the 
Coptic language as it is apparent from the number of mistakes, 
however his understanding of the history of theology is more 





The Difnar40 of Lower-Egypt has this commemoration while it is 
absent from the Antiphonarion of Upper Egypt.41 
                                                 
37  Read ⲉⲫⲉⲥⲟⲥ 
38  Read ⲉⲩⲉⲣⲟⲩⲱⲓⲛⲓ 
39  Read ⲉⲫⲉⲥⲟⲥ 
40  For this book cf. G. Gabra „Untersuchungen zum Difnar der koptischen Kirche. I 
Quellenlage, Forschungsgeschichichte und künftige Aufgaben“, Bulletin de la 
Société d'Archéologie Copte 35 (1996), pp. 37-52, Id., „Untersuchungen zum Difnar 
der koptischen Kirche. II zur Kompilation”, Bulletin de la Société d'Archéologie Copte 
37 (1998), pp. 49-68. 
41  The commemoration should be between commemorations of Dioscorus and 
Stephen. M. Cramer & M. Krause, Das koptische Antiphonar, «Jerusalemer 
Theologisches Forum» 12 (Münster: Aschendorf Verlag, 2008), p. 68 (Dioscorus 7 




We can compare the text with the text of the Antiphornarion, 
(Difnar)42 for which we use the manuscript Coptic Museum 357A Lit.:43 
 
املاييت  (س)اًيوم اًثاين غرش من شِر ثوت اجملمع امللد 
 ابفسس
The 12th of the month of 
Tût, the holy council of 
the 200 at Ephesus 
ⲁⲩⲑⲱⲟⲩϯ ⲛ̀ϫⲉ ⲛⲉⲛⲓⲟϯ⳾ 
ⲛ̀ⲁⲡⲓⲥⲕⲟⲡⲟⲥ44⳾ ⲛⲉⲙ 
ⲡⲉⲛⲓⲱⲧ ⲕⲩⲣⲓⲗⲗⲟⲥ⳾ ⲉϫⲉⲛ 
ⲛⲁⲥⲧⲱⲣⲓⲟⲥ45 
اجمتؼت اابييا 
الاساكفة مع ابيٌا 
نرًيس ػىل وسطور 
Our fathers the bishops 
and our father Cyril 
assembled against 
Nestorius 
ⲫⲁⲓ ⲉⲧⲁϥϫⲉⲟⲩⲁ⳾ ϧⲉⲛ 
ⲡⲉϥⲗⲁⲥ ⲉⲧⲥⲱϥ⳾ ⲫⲏⲉⲧⲉ 
ⲙ̀ⲡϣⲁ ⲛ̀ϣⲁⲧϥ⳾ ⲉⲃⲟⲗϧⲉⲛ 
ⲣⲱϥ ⲉⲧϩⲱⲟⲩ 
ُذا اذلي جدف 
بلساهة اًيجس 
املس تحق اًلطع من 
 مفَ اًرشير
This who blasphemed 
with his abominable 
tongue who is worthy to 
be cut from his evil 
mouth 
ⲉϫⲉⲛ ⲧⲉⲛϭ︦ⲥ︦ ⲧⲏⲣⲉⲛ⳾ 
ϯⲑⲉⲟⲇⲟⲕⲟⲥ⳾ ⲡϣⲟⲩϣⲟⲩ 
ⲛ̀ⲛⲓⲡⲓⲥⲧⲟⲥ⳾ ϯⲁⲅⲓⲁ ⲙⲁⲣⲓⲁ 
ػىل س يتٌا لكيا وادلة 
الاهل خفر املومٌني 
 اًلديسة مرمي
Against our Mistress of 
all, the Mother of God, the 
pride of the faithful, the 
holy Mary 
ⲁϥϫⲟⲥ ϫⲉ ⲙ̀ⲡⲉⲥⲙⲓⲥⲓ⳾ ⲛ̀ϫⲉ 
ϯⲡ︦ⲁ︦ⲑⲣ︦⳾ ⲉⲃⲏⲗ ⲉⲟⲩⲣⲱⲙⲓ⳾ 
ⲉⲟⲩⲛⲟⲩϯ ⲁⲛ ⲡⲉ 
كال ان اًؼذرى مل ثدل 
وسان ساذج  الا اإ
 ًويس ُو الاٍ
He said: The Virgin did 
not give birth not to God 
but a man 
                                                 
42  De lacy O’Leary, The Difnar (Antiphonarium) of the Coptic Church, Vol. 1, (London: 
s.n., 1926), p. 11. 
43  Nashaat Mekhaiel,, Untersuchungen zur Entstehungs- und Überlieferungsgeschchte des 
koptischen Difnars, Aschendorf Verlag, Münster, 2010 (= Jerusalemer Theologisches 
Forum 14), pp. 42-47. 
44  Read ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ 
45  Read ⲛⲉⲥⲧⲱⲣⲓⲟⲥ 




ⲁⲗⲗⲁ ⲙⲉⲛⲉⲛⲥⲁ ⲛⲁⲓ⳾ ⲁ ⲫϯ 
ϣⲱⲡⲓ ⲛ̀ϧⲏⲧϥ⳾ ϧⲉⲛ 
ⲟⲩⲙⲉⲧⲟⲩⲁⲓ ⲁⲛ⳾ ⲁⲗⲗⲁ ϧⲉⲛ 
ⲫⲟⲩⲱϣ 
ًىن من بؼد ُذا 
حي هللا فهيليس 
جلول احتاد بي حاول 
 املش ية 
But afterwards, God 
became in Him not in 
unity but in wish 
Ϧⲉⲛ ⲧⲁⲓⲁⲫⲟⲣⲙⲏ⳾ ⲉⲩⲙⲟⲩϯ 
ⲉⲡⲭ︦ⲥ︦⳾ ϫⲉ ⲫⲩⲥⲓⲥ ⲃ︦ϯ⳾ 
ⲟⲩϩⲩⲡⲟⲧⲁⲥⲓⲥ ⲛ̀ⲛⲟⲩⲱⲧ 
وهبذا اًسبب يدغون 
املس يح طبيؼتني 
 واكٌوم واحد
In this means calling 
Christ that two natures 
and one hypostasis 
ⲁⲩⲑⲱⲟⲩϯ ⲉⲃⲟⲗ⳾ ⲛ̀ϫⲉ ⲛⲁⲓ 




 ػىل ُوالء 
These 200 bishops 
assembled against these 
(statements) 
ⲁⲩⲥⲉⲙⲛⲓ ϧⲉⲛ ⲛⲟⲩⲥⲁϫⲓ⳾ 
ⲛ̀ⲣⲉϥϯ ⲙ̀ⲡⲱⲛϧ⳾ ϫⲉ ϯⲡ︦ⲁ︦ⲑⲣ︦ 
ⲉ︦ⲑ︦ⲩ︦⳾ ⲁⲥⲙⲓⲥⲓ ⲙ̀ⲫϯ 
وجبتوا بلوهلم احمل  ان 
اًؼذرى اًطاُرة 
 ودلت هللا 
They established with 
their life-giving words: 
The holy Virgin gave 





متاوس بغري ثغيري 
حىت خلص حًس 
 ادم 
He became man without 
changing until He saved 
the race of Adam 
ⲁⲩⲥⲟϩⲓ ⲛ̀ⲛⲁⲥⲧⲱⲣ46⳾ ⲛⲉⲙ 
ⲛⲏⲉⲑⲛⲉⲙⲁϥ⳾ ⲙⲉⲛⲉⲛⲥⲁ ⲛⲁⲓ 
ⲇⲉ⳾ ⲁⲩⲁⲓϥ ⲛ̀ⲁⲛⲁⲑⲉⲙⲁ 
بىتوا وسطور 
وشؼيتَ وبؼد ذكل 
 هفوٍ واحرموٍ
They rebuked Nestorius 
and who are with him 
afterwards they 
anathematized him 
                                                 





ⲁⲩⲥⲉⲙⲛⲓ ⲛ̀ϩⲁⲛⲕⲁⲛⲟⲛ⳾ ⲛⲉⲙ 
ϩⲁⲛⲥⲃⲱⲃⲓ47 ⲛ̀ⲱⲛϧ⳾ 
ⲉⲩϣⲱⲡ48 ϧⲉⲛ ⲛⲓⲉⲕⲕⲗⲏⲥⲓⲁ⳾ 
ϣⲁ ϯⲥⲩⲛⲧⲉⲗⲓⲁ 
وجبتوا كواهني وثؼاًمي 
حميية دامية يف 
 اًىٌيسة اىل ادلُر
They established canons 
and teachings of life in 
the church forever 
ⲱⲟⲩⲛⲓⲁⲧⲉⲛⲑⲏⲛⲟⲩ⳾ ⲱ 
ⲛⲓⲉⲡⲓⲥⲕⲟⲡⲟⲥ⳾ ⲉⲧⲉ ⲡⲓⲥ︦⳾ 
ⲉⲧⲁⲩⲑⲱⲟⲩϯ ϧⲉⲛ ⲉⲫⲉⲥⲟⲥ 
طوابمك اي اهيا 
الاساكفة املاييت 
 اجملمتؼني ابفسس
Blessed are you O Bishops. 
200 who assembled at 
Ephesus 





The first three stanzas highlight the role of Cyril. The 
author/compiler of this text evokes in the following stanzas the 
doctrine of Nestorius who claimed that the Virgin Mary ought to be 
called only Christotokos, the Mother of Christ, and any other title given 
to her designated a false understanding of Christology, betraying (as 
he thought) a confusion of the divine and human properties in Jesus. 
Initially, Nestorius preferred to designate the Virgin Mary as 
Anthropotokos, Mother of the Man, but eventually chose to refer to her 
as Christotokos, Mother of Christ, as he sought to bring about unity in 
his divided church. 
The dogma of Ephesus was in fact proclaimed in the year 433 AD, 
two years after the council with the Formula of Union (in Cyril’s 
Letters as “Let the Heavens Rejoice”), according to which they agreed 
that Christ was one person (hypostasis). The Council of Ephesus set 
                                                 
47  Read ϩⲁⲛⲥⲃⲱ 
48  Read ⲉⲩϣⲟⲡ 
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the terms of the fundamental Christology of the church, determining 
the agendas of the next three ecumenical councils to come. 49 
 
ⲛ̀ⲑⲱⲟⲩ ⲟⲛ ⲏⲭⲟⲥ ⲃⲁⲧⲟⲥ وهل ايضا طرح واطس To them also tune Batos 
ⲁⲗⲏⲑⲱⲥ ϯⲟⲓ ⲛ̀ϣⲫⲏⲣⲓ⳾ 
ⲟⲩⲟϩ ⲉϥⲧⲟⲙⲧ ⲛ̀ϫⲉ 
ⲡⲁⲛⲟⲩⲥ⳾ ⲁⲓϣⲁⲛⲥⲁϫⲓ 
ⲉⲡⲉⲕⲧⲁⲓⲟ ⲕⲩⲣⲓⲗⲗⲟⲥ ⲡⲓⲙⲁⲥ 
ⲙ̀ⲙⲟⲩⲓ̀ 
حبق اين ملتؼجب 
ويتحري غليل اذا 
هطلت بىرامتم 
اينرًيس ش بي اٌليث 
Truly I am amazed and 
my mind is marveled 
when I talk about your 
honour Cyril the cub. 
ⲛⲉⲙ ⲛⲉⲛⲓⲟϯ ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ⳾ 





اجملمتؼني ابفسس من 
اجي وسطور اجملدف 
 ػىل اًؼذرى 
And the fathers bishops 
who assembled at 
Ephesus because of cause 
of Nestorius when he 




ⲡⲥⲁⲧⲁⲛⲁⲥ ⲥⲁϫⲓ ⲛ̀ϧⲏⲧϥ⳾ 
ⲉϥⲧⲁⲟⲩ̀ⲉ53 ⲛ̀ⲛⲁⲓⲥⲁϫⲓ 
ⲉⲧϩⲱⲟⲩ⳾ ϫⲉ ϯⲡ︦ⲁ︦ⲑⲣ︦ 
ⲙ̀ⲡⲉⲥⲙⲓⲥⲓ ⲙ̀ⲫϯ 
ذكل اًيجس اًرجس 
اذلي هطق فيَ 
اًش يطان اًردي حىت 
ًفظ بؼدٍ اًلكامت 
اًردية ان اًؼذرى مل 
 ثدل الاٍ
 
That impure and 
abominable that Satan 
talked in him delivering 
these evil words that the 
Virgin did not give birth 
to God 
                                                 
49  Stamenka E. Antonova, “Council of Ephesus (431)”, The Encyclopeda of Eastern 
Orthodox Christianity, J.A. McGuckin, (Oxford: Wiley-Blackwell, 2011), pp. 164-165. 
50  Read ⲑⲗⲱⲓϫⲓ 
51  Read ⲛⲉⲥⲧⲱⲣⲓⲟⲥ 
52  Read ⲉⲧⲥⲱϥ 




ⲁⲗⲗⲁ ⲁⲥⲙⲓⲥⲓ ⲛ̀ⲟⲩⲣⲱⲙⲓ⳾ 
ⲙ̀ⲫⲣⲏϯ ⲛ̀ⲣⲱⲙⲓ ⲛⲓⲃⲉⲛ⳾ 
ⲙⲉⲛⲉⲛⲥⲱⲥ ⲉⲧⲁϥⲟⲩⲱϣ 
ⲛ̀ϫⲉ ⲫϯ⳾ ⲁϥⲓ̀ ⲁϥϣⲱⲡⲓ 
ⲛ̀ϧⲏⲧϥ 
بي ودلت اوساان 
ساذجا مثي مجيع 
اًياس مث بؼد ذكل حي 
 فيَ هللا ابملش ية
But she gave birth to a 
man like every men 
afterwards God wished 





ⲛ̀ⲟⲩϣⲓⲡⲓ ⲛⲉⲙ ϣⲱϣ⳾ ϧⲉⲛ 
ⲛⲉⲛϣⲏⲣⲓ ⲙ̀ⲡⲓⲥ︦ⲗ︦ 
اما داوود اًييب فلتي 
جليات اًفلسطيين و 
ىزع اخلزي غن بين 
 ارساييي
David the prophet killed 
Goliath the Allophyles54 
and removed shame and 
reproach from Israel’s 
sons55 
ⲁⲧⲉⲧⲉⲛϧⲱⲧⲉⲃ 
ⲛ̀ⲛⲁⲥⲧⲱⲣ56⳾ ⲱ ⲛⲓⲛⲓϣϯ 
ⲛ̀ⲉⲡⲓⲥⲕⲟⲡⲟⲥ⳾ ⲁⲣⲉⲧⲉⲛⲁⲓϥ 
ⲛ̀ⲛⲁⲑⲉⲙⲁ⳾ ⲛⲉⲙ ⲡⲉϥⲓⲱⲧ 
ⲡⲥⲁⲧⲁⲛⲁⲥ 
واهمت اي اابييا الاساكفة 
كتلمت وسطور واحرمتوٍ 
 ُو وابيَ اًش يطان
You killed Nestorius, O 
great bishops, you made 
him anathema with his 
father Satan 
ⲱ ⲛⲓⲟⲩⲏⲃ ⲛ̀ⲧⲉ ⲡⲭ︦ⲥ︦⳾ 
ⲛⲓⲙⲁⲛⲉⲥⲱⲟⲩ ⲛ̀ⲗⲟⲅⲓⲕⲟⲛ⳾ 
ⲛ̀ⲧⲉ ⲡⲓⲟϩⲓ ⲉⲑⲟⲩⲁⲃ⳾ ⲛ̀ⲧⲉ 
ⲛⲓⲟⲣⲑⲟⲇⲟⲝⲟⲥ 
اهيا اًىِية اذلي 
ٌلمس يح رػاة اخلراف 
اًياطلة اذلي ٌللطيع 
امللدس اذلين مه 
 الارجدهس يني
O priests of Christ, the 
rational shepherd of the 
holy flock of the 
Orthodox. 
ⲱ ⲛⲓϣⲱⲓϫ ⲛ̀ⲇⲩⲛⲁⲧⲟⲥ⳾ 
ⲟⲩⲟϩ ⲛⲓⲣⲉϥⲙⲓϣⲓ ⲛ̀ⲕⲁⲗⲱⲥ⳾ 
ⲟⲩⲃⲉ ⲛⲓϩⲉⲣⲉⲧⲓⲕⲟⲥ 
ⲙ̀ⲡⲟⲛⲏⲣⲟⲥ⳾ ⲛⲓϫⲁϫⲓ ⲛ̀ⲧⲉ 
ⲡⲭ︦ⲥ︦ 
اهيا اًشجؼان الاكواي 
احملاربني جيدًا ابزا 
اًِراطلة الارشار اػدا 
 املس يح
O brave mighty and the 
good fighter against the 
evil heretics, the enemies 
of Christ. 
                                                 
54  1 Sam 17:48-51. 
55  Ps 151: 7. 
56  Read ⲛⲉⲥⲧⲱⲣⲓⲟⲥ 







ⲡⲓⲛⲁϩϯ⳾ ⲉⲧⲥⲟⲩⲧⲱⲛ ϧⲉⲛ 
ⲟⲩⲙⲉⲑⲙⲏⲓ 
اهيا اًؼمد املضيني ػىل 
لك املسىوهة اذلين 
جبتوان ػىل الاماهة 
 املس تلمية  ابحلليلة
O luminous pillars of the 
whole World who 
established truly for us 
the straight faith 
ⲧⲱⲃϩ ⲙ̀ⲡϭ︦ⲥ︦ ⲉϩⲣⲏⲓ ⲉϫⲱⲛ⳾ 
ⲛⲉⲙ  ⲡⲁⲓⲙⲁⲣⲧⲩⲣⲟⲥ 
ⲕⲗⲏⲙⲟⲥ ⲛⲉⲙ ⲛⲉϥϣⲫⲏⲣ 
ⲙ̀ⲙ⳥⳾ ⲛ̀ⲧⲉϥⲭⲁ ⲛⲉⲛⲛⲟⲃⲓ 
ⲛⲁⲛ ⲉⲃⲟⲗ 
اطلبوا من اًرب غيا 
ذا اًشِيد اكلميس  ُو
واحصابَ اًشِداء مبديية 
الاسىٌدرية ًيغفر ًيا 
 خطاايما
Pray to the Lord on our 
behalf and this martyr 
Clems and his 
companions the martyrs 






The text here repeats the same statement as the previous texts 
regarding the doctrine of Nestorius. 
The image of David and Goliath is unique in the whole corpus 
relating to the council of Ephesus. 
Again the last stanza, asking the in prayers of saint Clems is also 
unique, we should expect the prayers of the 200 hundred bishops 





The Council of Ephesus is an important event in the Church History, 
as this is apparent from its inclusion even in the monastic biographies 
such as the life of Shenoute and Victor. 
The Chronological table in the beginning of the article did not 
include any date close to the date of the 12th Tût (9th September). 
While the Coptic church is a sister church of the Syriac church, 




that the source of this date is Byzantine Synaxarion of 
Constantinople, the Syriac calendar commemorates the council of 
Ephesus on the 18 January. 
The Calendars of Lower Egypt such as the calendar of Ibn Kabar, 
Ibn al-Rahib, Qalqašandî did not include this commemoration and 
only one manuscript of the Menologe includes this event. 
The Upper Egypt Typikon of the White Monastery commemorates 
for this day Isaac the stylite. 
Only three sets of Liturgical text commemorate this event. 
The Turuhat in both tunes, they highlight the doctrine of 
Nestorius however with anachronism as we find the mention of the 
“two wills”. 
The doxology Batos, we find only one manuscript, despite its late 
date and the ignorance of the scribe, the theological contents are 
nearly accurate. 
The Difnar also echoed the theological doctrines Nestorius 
concerning the Virgin Mary.  
These texts are also used in other liturgical texts such as the 
doxology batos for Saint Shenoute and the Theotokia of Monday. 
This study shows once more the importance of the studying of the 
liturgical texts for the history and theology. 
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